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Action Anthropology and India's Tribal Development Deficit
Source: Anthro Bulletin, July 2026 (Anthropos India Foundation)  ·  BOOK REVIEW: Adivasis: Waiting for Godot by
Naresh Kumar Vaid, reviewed by Khumo Makunyana
Paper II · 6.2, 7.2, 7.3, 9.1, 9.2  — supplements the tribal development and applied anthropology chapter

Summary
Naresh Kumar Vaid's book argues that Adivasi communities are trapped in a protracted temporality of
waiting — for land rights, constitutional protections, and welfare implementation that never fully
materialises. The Beckett allusion frames the state itself as the absent Godot: promised but perpetually
deferred. Vaid, drawing on four decades of fieldwork among the Bhotiya, Raji, Birhor, Pahadi Korba, and
Saharia, identifies four structural fault lines: a policy-practice gap in which progressive legislation like the
Forest Rights Act is stalled by bureaucratic inertia; data deficits that allow welfare statistics to obscure both
achievements and failures; development-without-consent in mining, infrastructure, and conservation
projects; and institutional weakness in grievance bodies such as the National Commission for Scheduled
Tribes. Methodologically, Vaid employs what the reviewer calls media archaeology — collating news
transcripts and commentary, italicising sources to separate them from analysis, and treating the distortions
of mainstream reporting as ethnographic data about how Adivasi realities are constructed for public
consumption. The book covers PVTGs, denotified tribes, and isolated communities including the
Sentinelese and Shompen, insisting tribal India is diverse, fragile, and often invisible rather than a
monolith. B.K. Roy Burman's notion of the anthropologist as promoter of anthropology — using
disciplinary knowledge for public reasoning rather than detached observation — underpins the entire
project.

Where can I use this?
Paper II · 6.2  Problems of the tribal Communities—Land alienation, poverty, indebtedness, low
literacy, poor educational…

Unit 6.2 centres on the enumerated problems of tribal communities — land alienation, poverty, low literacy,
and poor health. Vaid's four structural fault lines map directly onto these: the policy-practice gap explains
why land legislation does not reach the village, and data deficits explain why poverty and underemployment
remain undercounted. Write it as structural blockages that reproduce each enumerated problem.

Paper II · 9.1  History of administration of tribal areas, tribal policies, plans, programmes of
tribal development and…

Unit 9.1 is about the history and implementation of tribal policies, plans, and the role of NGOs. Vaid's
institutional weakness argument — that bodies like the National Commission for Scheduled Tribes lack
enforcement authority — is a direct critique of implementation failure. Write it as evidence that policy
architecture exists but institutional autonomy is absent, keeping the welfare gap intact.

What's in it for your Mains Exam

Four Structural Fault Lines in Tribal Governance

Fault Line Mechanism of Failure

Policy-Practice Gap Forest Rights Act blocked by bureaucratic inertia
and weak political will at ground level

Data Deficits Selective use of welfare statistics obscures both
achievements and continuing failures

Development Without Consent Mining, infrastructure, conservation proceed
without meaningful tribal participation

Institutional Weakness Grievance bodies like NCST lack autonomy or
enforcement authority

Vol I, Issue 1  ·  1–15 Sep 2026
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Media Archaeology as Ethnographic Method
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Action Anthropology and India's Tribal Development Deficit
Revision card
Paper II · 6.2, 7.2, 7.3, 9.1, 9.2  — supplements the tribal development and applied anthropology chapter

In one breath

Vaid reads the state as the absent Godot, using media archaeology to expose four structural failures:
policy-practice gap, data deficits, development without consent, and weak grievance institutions. Action
anthropology here means directing disciplinary tools at systemic policy failure, not village description.

Carry this into the hall

1. State as absent Godot: welfare promised, perpetually deferred, revealing structural not accidental
failure.

2. Media archaeology treats mainstream reporting distortions as ethnographic data, not background
noise.

3. Four fault lines — policy-practice gap, data deficit, non-consent development, weak institutions — are
mutually reinforcing.

4. Roy Burman's promoter-anthropologist: disciplinary knowledge deployed for public reasoning, not
detached academic output.

5. Tribal India is diverse and fragile; treating it as a monolith is itself a governance failure.

Scholars to cite

B.K. Roy Burman promoter of
anthropology

anthropologist uses disciplinary knowledge for public
reasoning, not detached observation of communities

Action Anthropology
(Tax)

action anthropology disciplinary tools directed at systemic policy failure rather
than producing village-level ethnographic description

Concepts to use

action anthropology  ·  media archaeology  ·  policy-practice gap  ·  development without consent  · 
protracted temporality  ·  institutional weakness  ·  data deficit

Case to mention

Bhotiya, Raji, Birhor,
Sentinelese, Shompen — Vaid's
multi-community fieldwork

evidence that tribal India is diverse and fragile, not a policy monolith

Practice

• What is action anthropology? How can anthropological training be directed at systemic tribal policy
failure rather than ethnographic description alone?  (10 marks)

• Critically examine the structural barriers to the implementation of tribal welfare programmes in India.
How does the concept of the policy-practice gap explain the persistence of Adivasi deprivation despite
progressive legislation?  (20 marks)

Vol I, Issue 1  ·  1–15 Sep 2026
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Grotte Mandrin: Genomic Isolation and Neanderthal Extinction

Paper I · 1.4, 1.8  — supplements the human evolution and prehistoric archaeology chapters

Summary

Where can I use this?
Paper I · 1.6  Phylogenetic status, characteristics and geographical distribution of the following

Paper I · 1.8  (a) Principles of Prehistoric Archaeology. Chronology

What's in it for your Mains Exam

Vol I, Issue 1  ·  1–15 Sep 2026

Primary research: Slimak et al. (2024), Cell Genomics 4, 100593. Reading connection: New Scientist, 5 September 2026.

Thorin is a late Neanderthal discovered at Grotte Mandrin in Mediterranean France. Slimak and colleagues
reported a low-coverage genome from a tooth root, providing partial genomic evidence rather than a
complete genome. Their analyses identify an early-diverging lineage that remained genetically isolated from
other sampled late European Neanderthals for roughly 50,000 years. The study places the individual
cautiously between about 52,000 and 42,000 years ago.

The lineage diverged from the ancestral European Neanderthal lineage around 100,000-105,000 years ago.
Genetic affinity with a Gibraltar specimen suggests a broader southwestern European population, but the
authors caution that some comparative data have low coverage. Elevated homozygosity supports small
group sizes and long-term isolation; it does not establish an exact local group size.

The findings reveal population structure among late Neanderthals. Genetic and social isolation may have
increased vulnerability, but the genome alone cannot demonstrate a precise cultural border, a river-crossing
history or a single cause of extinction.

Thorin shows that late Neanderthal populations were genetically structured rather than one uniform
population. Use the case to discuss lineage divergence, gene flow and geographical distribution. Distinguish
genomic relationships from older morphological classifications, and qualify geographical inferences where
comparative genomes have low coverage.

The study combines archaeological context with several dating methods. Its cautious 52,000-42,000-year
range concerns Thorin himself; the much older lineage split is a separate genetic estimate. Use the case to
explain why fossil age, stratigraphic context and divergence time answer different chronological questions. The
authors note dating uncertainty and continuing excavation.

Genetic isolation and the limits of an extinction explanation
The importance of Thorin lies in the evidence for a long-isolated lineage among late Neanderthals.
Restricted gene flow can alter population history and increase inbreeding. The authors discuss social
isolation as a possible contributor to decline, alongside wider questions about Neanderthal and Homo
sapiens interactions. This remains an interpretation, not proof of a single extinction mechanism. A strong
answer separates the genomic finding from hypotheses about behaviour and extinction, and acknowledges
low coverage, dating uncertainty and sparse sampling.

Three timescales to keep separate

https://pmc.ncbi.nlm.nih.gov/articles/PMC11480857/
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About 100,000-105,000
years ago

Estimated lineage divergence

About 50,000 years

Duration of genetic isolation

About 52,000-42,000 years
ago

Cautious age range of Thorin

These quantities describe different events and durations. The lineage split predates the individual; the duration of
isolation is not the age of the fossil. Dates and interpretations remain subject to the study’s limitations.

Source: Slimak et al. (2024), Cell Genomics 4, 100593

https://pmc.ncbi.nlm.nih.gov/articles/PMC11480857/


8

ANTHROSPHERE · IAS with Dr Ravi · iaswithdrravi.com · 91000 06330

Grotte Mandrin: Genomic Isolation and Neanderthal
Extinction
Revision card
Paper I · 1.4, 1.8  — supplements the human evolution and prehistoric archaeology chapters

In one breath

Carry this into the hall

Numbers worth quoting

Scholars to cite

Concepts to use

Case to mention

Grotte Mandrin, Rhône valley,
France — Neanderthal Thorin

Vol I, Issue 1  ·  1–15 Sep 2026

Thorin’s low-coverage genome reveals a long-isolated late Neanderthal lineage. Keep the individual’s age,
the lineage split and the duration of isolation separate. Isolation may have contributed to vulnerability; a
single extinction cause is not established.

1. Thorin’s individual age is cautiously constrained to about 52,000-42,000 years ago; dating remains
uncertain.
2. His lineage diverged from ancestral European Neanderthals around 100,000-105,000 years ago.

3. The genetic evidence supports roughly 50,000 years of isolation from other sampled late European
Neanderthals.
4. Elevated homozygosity supports small group sizes and inbreeding, without an exact reconstructed
headcount.
5. Social isolation is a possible contributor to decline; the data do not prove one cultural or demographic
cause of extinction.

About 50,000 years Estimated duration of lineage isolation

52,000-42,000 years ago Cautious age range for Thorin

About 100,000-105,000 years ago Estimated lineage divergence

Ludovic Slimak and
colleagues

genetic isolation Low-coverage genomic evidence for an early-diverging,
long-isolated late Neanderthal lineage

Synthetic / Modern
Evolutionary Synthesis

gene flow and
population structure

Restricted gene flow and inbreeding help explain
population differentiation; they do not by themselves
establish speciation.

genetic isolation · population structure · gene flow · lineage divergence · homozygosity · dating uncertainty ·
inference and causation

evidence of a long-isolated late Neanderthal lineage; interpret its possible
role in extinction with caution
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Practice

• Discuss the role of biological and cultural factors in the extinction of late Neanderthal populations, with
reference to recent genomic evidence.  (10 marks)

• How does the stratigraphic and genomic record from Grotte Mandrin advance our understanding of
Neanderthal–Homo sapiens interaction and the processes of human evolution?  (20 marks)

Vol I, Issue 1  ·  1–15 Sep 2026
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Mencher: Caste as Material Power, View from Below
Source: Economic & Political Weekly (EPW), Vol LXI No 35, August 29, 2026  ·  Joan P Mencher (1930–2026): Seeing Caste
and Agrarian India from Below
Paper II · 3.2  — supplements the caste system chapter

Summary
Joan Mencher's 1974 essay in Current Anthropology reversed the standard ethnographic vantage point on
caste. Where dominant accounts — built on Sanskritic texts, Brahmin informants, or Srinivas's Rampura
fieldwork — presented hierarchy as a consensual, functionally integrated order, Mencher entered Dalit
neighbourhoods in Kerala and Tamil Nadu and found something different. Caste, viewed from below, was
sustained not by shared cosmology but by interlocking material controls: land ownership, credit,
employment, and the disciplinary use of ritual pollution and physical punishment. Far from internalising
the legitimating worldview of dominant groups, labouring castes could analyse their own subordination
with clarity; their compliance was enforced, not consensual. Caste stratification, she argued, fragmented
labouring people along jati lines precisely when class solidarity would threaten agrarian power relations.
Her 1978 Tamil Nadu monograph and EPW essays on the Green Revolution extended this: higher
agricultural yields, she showed using Chengalpattu district data, could reinforce unequal command over
land, water, and credit rather than reduce poverty. The argument is simultaneously methodological —
whose experience anchors ethnography — and theoretical, positioning caste as a structure of material
exploitation rather than a ritual ranking system.

Where can I use this?
Paper II · 5.1  Indian Village—Significance of village study in India

Village-study tradition in India assumes an integrated social system; Mencher's Iruvelpattu resurvey and
Chengalpattu district work directly challenge that assumption. Her agrarian data show that inter-caste
relations in the village are organised around control of productive resources. Write it as a methodological
critique of village-as-harmony models and a structural account of agrarian power.

Paper I · 8  Research methods in Anthropology (a) Fieldwork tradition in anthropology (b)
Distinction between…

Fieldwork tradition in anthropology includes the problem of positionality — who the ethnographer talks to
shapes what the ethnographer finds. Mencher's deliberate entry into Dalit neighbourhoods, against the
default of high-caste access, is a named instance of repositioning ethnographic authority. Write it as evidence
that fieldwork method is a theoretical choice.

What's in it for your Mains Exam

What changes when ethnography begins in Dalit neighbourhoods

Standard account (elite vantage) Mencher's counter (subaltern vantage)

Caste as consensual ritual ranking Caste as enforced material hierarchy

Pollution rules accepted by all groups Compliance is coerced, not internalised

Jajmani as reciprocal interdependence Jajmani as asymmetric control over labour

Green Revolution reduces rural poverty Higher yields can deepen unequal resource
command

Village as integrated social system Village as site of agrarian class-caste power

Caste, class and the fragmentation of labouring solidarity

Vol I, Issue 1  ·  1–15 Sep 2026
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Jati boundaries
enforced

Labour fragmented
by caste

Class solidarity
blocked

Agrarian
dependence
reproduced

Material hierarchy
stabilised

Draw this five-stage chain to show Mencher's mechanism: caste does not merely rank, it structurally prevents the collective action
that could threaten landlord power. Use it to answer why caste persists under capitalism.

Vol I, Issue 1  ·  1–15 Sep 2026
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Mencher: Caste as Material Power, View from Below
Revision card
Paper II · 3.2  — supplements the caste system chapter

In one breath

Mencher's 1974 essay shows caste, viewed from Dalit neighbourhoods, as material coercion over land,
credit and employment, not consensual ritual order. Compliance is enforced, not internalised. Green
Revolution gains could deepen agrarian inequality rather than reduce it.

Carry this into the hall

1. Caste from below reveals material coercion, not consensual ritual order — Mencher 1974.
2. Subordinated castes analyse their own oppression clearly; compliance is enforced, not internalised.
3. Jati divisions fragment labour precisely where class solidarity would threaten agrarian power.
4. Chengalpattu data: Green Revolution yields can reinforce unequal land and credit command.
5. Methodologically, whose neighbourhood the ethnographer enters determines what the ethnographer

finds.

Scholars to cite

Joan Mencher caste from below caste hierarchy is sustained by material coercion, not
internalised consensus among the subordinated

M N Srinivas Sanskritisation /
high-caste field view

Rampura fieldwork reflected a high-caste social world;
Mencher repositions this as a methodological limit

Radcliffe-Brown /
structural-functionalism

integrated social
whole

functionalist village portraits are challenged by Mencher's
finding of enforced, not voluntary, interdependence

Concepts to use

caste from below  ·  enforced compliance  ·  material coercion  ·  positionality of fieldwork  ·  agrarian power
relations  ·  caste-fragmented labour  ·  ritual-material inseparability

Case to mention

Dalit agricultural labourers,
Chengalpattu district, Tamil
Nadu

evidence that Green Revolution gains reinforced land and credit inequality
rather than reducing poverty

Practice

• Caste hierarchy has been described as a consensual moral order. How does an ethnography conducted
from the perspective of subordinated groups challenge this view?  (10 marks)

• Examine the relationship between caste and class in Indian agrarian society. How far does viewing the
caste system from the position of agricultural labourers revise functionalist accounts of village
integration?  (20 marks)

Vol I, Issue 1  ·  1–15 Sep 2026
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Raja Parba: menstrual taboo, soil ecology, colonial erasure
Source: Anthro Bulletin, July 2026 (Anthropos India Foundation)  ·  Raja Parba: Gender, Ecology, and Cultural Memory in
Odisha's Festival of Menstruation and Earth's Rejuvenation
Paper II · 5.3  — supplements the socio-cultural change chapter

Summary
Raja Parba is a four-day agrarian festival in Odisha, observed in mid-June, organised around the belief that
Bhudevi (Mother Earth) undergoes a three-day menstrual rest at monsoon onset. The ritual sequence
moves from preparatory bathing through Mithuna Sankranti to Vasumati Snana, a ceremonial washing of a
grinding stone with turmeric and vermilion. During the central three days all ploughing, digging and
sowing are prohibited; women are released from cooking and heavy domestic work, wear new clothes, apply
alta to their feet and occupy public space through swing-songs and communal celebration. This agricultural
ban aligns precisely with the Birch effect, documented by H.F. Birch in the 1950s: when dry pre-monsoon
soil is suddenly rewetted, dormant microbes release an explosive pulse of CO2 respiration and nitrogen
mineralisation, self-fertilising the topsoil. Tilling during this 72-hour window destroys newly forming soil
aggregates and exposes mineralised nitrogen to erosion. The cultural mandate of Earth's rest thus protects
the soil microbiome through a critical biogeochemical transition. The festival's original sacred valuation of
menstrual blood was, the argument runs, systematically dismantled by the convergence of Victorian
colonial morality and orthodox Brahmanical purity codes — an exogenous process that pathologised the
female body. Today many households observe Raja Parba as an agricultural holiday while simultaneously
imposing menstrual taboos on living women, reproducing the contradiction the festival originally dissolved.
NFHS-5 data record Odisha's hygienic menstrual protection usage at 81.5%, with sharp urban-rural
disparities persisting.

Where can I use this?
Paper II · 3.3  Sacred Complex and Nature-Man-Spirit Complex

The Sacred Complex framework asks how pilgrimage centres, sacred specialists and cognitive structures
organise a regional sacred geography. Bhudevi's menstrual rest makes the Earth itself a sacred specialist, and
Vasumati Snana is the purificatory rite that closes the cycle. Write Raja Parba as a non-pilgrimage sacred
complex whose cognitive structure encodes soil ecology as divine physiology.

Paper II · 5.1  Indian Village—Significance of village study in India
Indian village studies attend to agrarian relations and their embeddedness in ritual. The ploughing ban
during Raja Parba is simultaneously a ritual obligation and a soil-conservation practice, making agrarian and
sacred calendars inseparable. Write it as evidence that traditional village agrarian rhythms encode ecological
knowledge that globalisation and colonial disruption jointly displace.

What's in it for your Mains Exam

The Birch effect encoded as sacred prohibition
When pre-monsoon soil is suddenly rewetted, dormant microbes release an explosive pulse of nitrogen
mineralisation and CO2 respiration — the Birch effect. Ploughing during this 72-hour window destroys
newly forming soil aggregates and loses mineralised nitrogen to erosion. Raja Parba's absolute ban on
digging and sowing maps onto this window exactly. The festival does not merely symbolise fertility; it
operationalises it. This is indigenous ecological knowledge carried in mythological packaging — Bhudevi's
rest is a cultural proxy for protecting the soil microbiome before Kharif sowing.

Colonial disruption as a two-vector process

Vector Mechanism and consequence

Victorian colonial morality British obscenity law pathologised menstrual
symbolism, stripping the festival's sacred-ecological
rationale

Vol I, Issue 1  ·  1–15 Sep 2026
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Brahmanical purity codes Reinforced menstrual pollution norms, inverting
the festival's original affirmation of menstrual
blood as regenerative

Resulting contradiction Raja Parba survives as agricultural holiday; living
women still face taboos the festival was designed to
dissolve

Measurable residue NFHS-5: Odisha hygienic protection at 81.5%
overall, with sharp urban-rural gap still persisting

Vol I, Issue 1  ·  1–15 Sep 2026



15

ANTHROSPHERE · IAS with Dr Ravi · iaswithdrravi.com · 91000 06330

Raja Parba: menstrual taboo, soil ecology, colonial erasure
Revision card
Paper II · 5.3  — supplements the socio-cultural change chapter

In one breath

Raja Parba's agricultural rest coincides with the Birch-effect soil-fertilisation window, making a menstrual
taboo an ecological act. Colonial morality and Brahmanical purity codes erased that knowledge. The festival
now survives as holiday while menstrual stigma persists.

Carry this into the hall

1. Raja Parba's ploughing ban coincides with the Birch-effect window: tilling then destroys soil aggregates
and nitrogen.

2. Bhudevi's menstrual rest is a multi-species regeneration frame, not a pollution prohibition — the
original logic reversed stigma.

3. Victorian law plus Brahmanical purity codes jointly erased the sacred-ecological rationale, leaving
taboo without knowledge.

4. NFHS-5 records Odisha at 81.5% hygienic protection, but urban-rural disparity shows colonial
disruption is ongoing, not historical.

5. The festival is a template for culturally non-disruptive menstrual health education, reclaiming
indigenous knowledge through its own idiom.

Numbers worth quoting

81.5% Odisha hygienic menstrual protection
usage, NFHS-5

71% Indian girls uninformed about
menstruation before menarche

Scholars to cite

H.F. Birch Birch effect explosive microbial mineralisation on rewetting validates
the ploughing ban as soil science

Emily Martin biomedical
menstrual metaphor

Western narratives frame menstruation as failure; Odia
tradition frames it as regeneration

Concepts to use

integrated socio-ecological system  ·  Birch-effect mineralisation  ·  exogenous moral imposition  ·  ritual
embeddedness  ·  multi-species regeneration  ·  colonial pathologisation  ·  vernacular mythological
framework

Case to mention

Raja Parba, Odisha evidence that indigenous ritual encodes soil-conservation knowledge later
erased by colonial morality

Practice

• How does Raja Parba of Odisha illustrate the interplay between indigenous ecological knowledge and
exogenous processes of socio-cultural change?  (10 marks)

Vol I, Issue 1  ·  1–15 Sep 2026
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• Critically examine how colonial morality and orthodox ritual codes together disrupted indigenous
systems of fertility knowledge in India, with reference to specific festival traditions.  (20 marks)

Vol I, Issue 1  ·  1–15 Sep 2026
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Jagannath Rath Yatra: tribal origins, ritual inversion, heritage
Source: Anthro Bulletin, July 2026 (Anthropos India Foundation)  ·  From Sacred Bath to the Chariot of Humanity: An
Anthropological Understanding of Lord Jagannath's Journey
Paper II · 8.1  — supplements the tribal religion and Hinduism interaction chapter

Summary
The Jagannath Rath Yatra at Puri, Odisha, is legible anthropologically as a site where tribal religious
memory, ritual hierarchy inversion, and intangible heritage transmission converge. Scholarly tradition
traces the deity's origin to Savara (Sora) tribal worship: the popular narrative identifies the tribal chief
Visvavasu as the original keeper of a forest deity called Nilamadhava before its absorption into Brahminic
Hinduism. The Daitapati servitor community, who claim descent from these indigenous groups, retain
ritual authority during Anasara and the decadal Nabakalebara ceremony, embedding tribal cultural
knowledge structurally within a pan-Hindu institution. The festival's six ritual stages enact recurring
anthropological themes. Snana Yatra makes the sacred accessible across caste, class, gender, and ethnicity.
Anasara humanises the divine through illness and herbal treatment. The Rath Yatra reverses pilgrimage
logic: the deity moves toward the devotee. Chhera Pahanra, in which the Gajapati king sweeps the chariot
floor, reinscribes authority as deriving from service rather than from rank. Hera Panchami and Bahuda
Yatra narrate divine relationships through registers of misunderstanding, reconciliation, and affection.
Chariot construction mobilises hereditary craft communities whose knowledge passes through
apprenticeship and practice, not written manuals. Across its entirety the festival generates social solidarity
beyond caste and regional division.

Where can I use this?
Paper II · 3.3  Sacred Complex and Nature-Man-Spirit Complex

Vidyarthi's Sacred Complex identifies a sacred centre, sacred specialists, and sacred congregation. The
Jagannath temple at Puri is the sacred centre; Daitapati servitors, Gajapati king, and hereditary craftspeople
are differentiated sacred specialists; the millions who converge annually form the congregation. Write it as a
concrete instance of the Sacred Complex organised around a syncretic deity with tribal roots.

Paper II · 5.3  Indigenous and exogenous processes of socio-cultural change in Indian society
The framework of little and great tradition interaction is made visible when Savara forest worship of
Nilamadhava is absorbed into brahminic Hinduism yet the tribal servitor role persists. Write it as a case
where the little tradition is not erased but structurally retained inside the great tradition through hereditary
ritual office.

What's in it for your Mains Exam

Chhera Pahanra and the anthropology of ritual hierarchy inversion
Standard accounts of Hindu hierarchy place the king above the servitor and the Brahmin above both.
Chhera Pahanra reverses this: the Gajapati Maharaja sweeps the chariot floor with a golden broom,
performing the lowest domestic labour before the deity. Turner's communitas frames the logic: the liminal
festival period dissolves structural rank and authority is recast as deriving from service rather than
inherited privilege. The Rath Yatra's movement of the deity toward the devotee compounds this inversion —
pilgrimage logic is reversed, and spiritual access is symbolically democratised across caste, class, gender,
and region.

Tribal absorption into Hinduism: Daitapati ritual authority as evidence

Vol I, Issue 1  ·  1–15 Sep 2026
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Savara forest
worship of

Nilamadhava

Visvavasu narrative:
tribal to brahminic

transfer

Daitapati servitors
inherit ritual office

Anasara and
Nabakalebara

authority retained

Tribal memory
structurally

embedded in
Draw this five-stage flow to show absorption without erasure — the key counter to accounts that read Hindu expansion as simple
replacement of tribal religion.

Vol I, Issue 1  ·  1–15 Sep 2026
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Jagannath Rath Yatra: tribal origins, ritual inversion,
heritage
Revision card
Paper II · 8.1  — supplements the tribal religion and Hinduism interaction chapter

In one breath

Jagannath Rath Yatra embeds Savara tribal worship inside a pan-Hindu institution via the Daitapati
servitors. The Chhera Pahanra ritual inverts hierarchy: king-as-sweeper. Chariot craft knowledge survives
through apprenticeship alone.

Carry this into the hall

1. Savara tribal Nilamadhava worship is the origin layer; Daitapati servitors are the living proof.
2. Chhera Pahanra inverts hierarchy: king sweeps chariot — authority flows from service, not rank.
3. Anasara humanises the divine through illness and herbal cure, making the deity emotionally

proximate.
4. Chariot craft transmitted through apprenticeship alone; no written manuals — intangible heritage in

action.
5. Six ritual stages collectively democratise sacred access across caste, gender, and regional lines.

Scholars to cite

L.P. Vidyarthi Sacred Complex Puri temple as sacred centre with Daitapati specialists and
mass congregation forming a complete sacred complex

Victor Turner communitas and
liminality

Chhera Pahanra inverts rank, producing communitas
where king performs servant labour before the deity

Robert Redfield little and great
tradition

Savara tribal Nilamadhava worship absorbed into great
tradition while Daitapati office preserves the little
tradition structurally

Concepts to use

ritual inversion of hierarchy  ·  tribe-Hindu absorption  ·  intangible heritage transmission  ·  democratised
sacred access  ·  humanisation of the divine  ·  hereditary ritual office  ·  sacred specialist retention

Case to mention

Daitapati servitors, Puri
Jagannath temple, Odisha

evidence that tribal ritual authority survives structurally inside a pan-Hindu
institution

Practice

• How does the Jagannath Rath Yatra illustrate the absorption of tribal religious traditions into
Hinduism? Use ethnographic evidence in your answer.  (10 marks)

• Ritual inversion of hierarchy is said to reinforce rather than challenge social order. Examine this
proposition with reference to the Jagannath festival cycle and relevant anthropological theory.  (20
marks)
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Gangamma Jatara: Brahmanisation of a folk goddess
Source: Anthro Bulletin, July 2026 (Anthropos India Foundation)  ·  Tirupati Gangamma: Protector, Healer and Goddess
of Abundance
Paper II · 5.3  — supplements the indigenous and exogenous socio-cultural change chapter

Summary
The Gangamma Jatara, held annually in May at Tirupati, centres on Gangamma — understood as sister of
Venkateswara and a goddess of protection, healing, and abundance. Over seven days, devotees perform
sequential disguises (veshams) replicating Gangamma's mythic transformations, culminating in the
Viswaroopam ritual in which the clay image's left cheek is removed and distributed as a healing substance.
The festival is roughly 200 years old and is traditionally associated with the arrival of monsoon rainfall. The
anthropologically significant change occurred in 1993, when women from the Tamil Mudaliar caste who
had held ritual authority at Gangamma's shrine were replaced by Brahmin priests trained at TTD's Veda
Pathashala. These priests introduced Homam, Sanskrit shlokas, and Puranic liturgy, reframing a folk
goddess within mainstream Brahmanical temple Hinduism. From the mid-1990s, the Tataiahgunta
Devasthanam Board added Vimanam and Gopuram structures, assimilating the shrine's physical form to
Sanskritic temple norms. Despite this institutional Brahmanisation of both ritual authority and material
form, popular devotion and the folk vesham tradition have persisted, showing that Sanskritization can
restructure the ritual apparatus without extinguishing the underlying folk practice. Joyce Flueckiger's 2013
and 2015 scholarship documents these shifts in Gangamma's ritual identity.

Where can I use this?
Paper II · 3.3  Sacred Complex and Nature-Man-Spirit Complex

Vidyarthi's Sacred Complex framework expects a ritual centre, a sacred specialist, and a pilgrimage
congregation. Gangamma's pre-1993 shrine exemplifies a non-Brahmanical sacred complex in which
Mudaliar women served as sacred specialists; the post-1993 shift installs a Brahmin specialist class and a
Sanskritic ritual centre. Write it as a case where Sacred Complex composition is contested and renegotiated
through institutional intervention.

Paper II · 3.1  The structure and nature of the traditional Indian social system— Varnashrama,
Purushartha, Karma, Rina…

The Varnashrama framework reserves priestly office for Brahmins. TTD's 1993 replacement of Mudaliar
women ritualists reinstates Brahmin monopoly over a folk shrine, translating Varnashrama hierarchy into
institutional policy. Write it as evidence that the traditional varna order is reproduced through temple
administration rather than solely through caste consensus.

What's in it for your Mains Exam

Sanskritization imposed from above: the 1993 ritual authority transfer
Srinivas modelled Sanskritization as a lower caste voluntarily adopting Brahmanical custom to claim higher
status. Gangamma Jatara inverts this: TTD, a state-linked temple trust, displaced Tamil Mudaliar women
ritualists and installed Veda Pathashala-trained Brahmin priests, adding Homam and Sanskrit shlokas.
Architectural changes — Vimanam and Gopuram from the mid-1990s — extended this to material form.
The folk vesham sequence remained untouched, demonstrating that institutional change can capture ritual
authority and sacred space without dissolving popular practice at the congregation level.

Flow of Brahmanisation at Gangamma's shrine
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Mudaliar women
hold ritual authority

TTD installs
Brahmin priests

(1993)

Sanskrit liturgy and
Homam introduced

Vimanam and
Gopuram

constructed

Folk vesham persists
alongside

Brahmanical frame
Draw this as a five-box causal chain to show Brahmanisation advancing through personnel, then liturgy, then architecture, while
folk practice continues at the base — argue it as top-down Sanskritization, contrasting Srinivas's bottom-up model.
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Gangamma Jatara: Brahmanisation of a folk goddess
Revision card
Paper II · 5.3  — supplements the indigenous and exogenous socio-cultural change chapter

In one breath

In 1993, TTD replaced Tamil Mudaliar women ritualists at Gangamma's Tirupati shrine with Brahmin
priests who introduced Sanskrit liturgy. Gopuram and Vimanam construction followed. Folk vesham
practice persists despite institutional Brahmanisation.

Carry this into the hall

1. 1993: TTD replaced Tamil Mudaliar women with Brahmin priests — ritual authority transferred
institutionally.

2. Sanskrit liturgy plus Gopuram and Vimanam construction constitute architectural Sanskritization.
3. Srinivas's model is bottom-up; Gangamma case is top-down, imposed by a temple trust.
4. Flueckiger documents the resulting shift in Gangamma's ritual identity from folk to Brahmanical

register.
5. Vesham folk tradition persists: Sanskritization restructures the apparatus, not the popular devotion.

Scholars to cite

Joyce Flueckiger ritual identity shift documents how Gangamma's identity moved from
autonomous folk goddess to Brahmanical deity through
liturgical and architectural change

M.N. Srinivas —
Sanskritization

upward ritual
mobility

institutional Brahmanisation of Gangamma's shrine is
Sanskritization imposed from above by a temple trust, not
adopted from below by a caste group

Redfield — little and great
tradition

tradition interplay vesham folk practice as little tradition persists even as
great-tradition Brahmanical liturgy colonises the ritual
centre

Concepts to use

institutional Brahmanisation  ·  ritual authority displacement  ·  vesham tradition  ·  top-down
Sanskritization  ·  sacred complex renegotiation  ·  folk-Brahmanical interface  ·  architectural
Sanskritization

Case to mention

Gangamma Jatara, Tirupati —
Tamil Mudaliar women
replaced by TTD Brahmin
priests in 1993

evidence that Sanskritization can be institutionally imposed, displacing
non-Brahmin ritual specialists while folk practice continues

Practice

• Sanskritization has traditionally been understood as a process initiated from below. With reference to a
specific ethnographic example, examine how institutional agencies can impose Sanskritization from
above.  (10 marks)

• Analyse the interplay between little and great traditions in Indian folk goddess worship, illustrating how
institutional intervention can alter ritual authority without extinguishing folk practice.  (20 marks)
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Insider-outsider positionality and si thwrnai saori in fieldwork
Source: Anthro Bulletin, July 2026 (Anthropos India Foundation)  ·  Returning to a World Once Familiar: Reflections on
Fieldwork, Memory and Positionality
Paper I · 8  — supplements the research methods chapter

Summary
Rishma Basumatary's reflexive account of 2021 fieldwork in a weaving community in Arunachal Pradesh
challenges the textbook binary of insider and outsider researcher positions. Her shared cultural background
with the community opened access and deepened interpretive understanding, yet her educational trajectory
and temporal distance had simultaneously estranged her from everyday village rhythms. The article argues
that positionality is not a fixed starting condition but a relational and situationally shifting quality,
produced through each fieldwork encounter rather than settled before entry. The discovery of si thwrnai
saori — reciprocal warping-yarn labour exchange in which women from neighbouring households gather to
untangle yarn and prepare looms collectively — illustrates the social embeddedness of economic activity.
These occasions circulated information, reproduced kinship obligations, and transmitted craft knowledge,
functioning simultaneously as productive labour and community sociality. Participants recalled a period
when such gatherings were the primary venue for social interaction, before mobile phones and increased
mobility reshaped their role. The practice continues but its social weight has shifted, demonstrating how
reciprocal institutions respond to modernising pressures without disappearing. Fieldwork itself emerges as
an epistemological encounter that unsettles the researcher's prior categories and demands continuous
interpretive revision.

Where can I use this?
Paper I · 3  Economic Organization

Economic anthropology's central concern is Polanyi's substantivist principle that economic activity is
embedded in social relations rather than autonomous. Si thwrnai saori is a textbook case of embedded
reciprocity: warping-yarn exchange cannot be separated from the information circulation and kinship
reproduction occurring simultaneously. Write it as evidence that substantivist reciprocity persists in
indigenous productive systems under modernising pressure.

Paper II · 9.2  Role of anthropology in tribal and rural development
Development anthropology's action-oriented framework requires the fieldworker to understand community
institutions from within. Basumatary's reflexive method — tracking how si thwrnai saori absorbs modernising
pressures while sustaining social cohesion — models the insider-knowledge base that effective rural
development intervention demands. Write it as the epistemological precondition for anthropology's practical
role in community development.

What's in it for your Mains Exam

Positionality as relational and shifting, not binary
Standard methodology texts treat insider and outsider as fixed attributes a researcher either possesses or
lacks before entering the field. Basumatary's account revises this: shared cultural origin opened access, but
educational distance and temporal absence had simultaneously produced estrangement. Positionality was
renegotiated in each encounter. The implication for fieldwork methodology is significant — a researcher
cannot settle their epistemic position at the outset; continuous reflexive adjustment is the method, not a
correction to it. Write this against the textbook claim that prior cultural membership secures insider status.

Si thwrnai saori: labour, sociality, and the effect of digital communication
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Women gather:
collective warping

Labour and talk fuse Kinship and news
circulate

Cultural knowledge
transmitted

Community
cohesion reproduced

Draw five linked boxes left to right to show that the productive task and the social functions are simultaneous, not sequential — this
is what embeddedness means. Add a downward arrow at stage two labelled 'mobile phones reduce exclusivity of occasion' to show
modernising pressure without institutional collapse.
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Insider-outsider positionality and si thwrnai saori in
fieldwork
Revision card
Paper I · 8  — supplements the research methods chapter

In one breath

Positionality is situational, not binary: a researcher sharing cultural origins still experiences estrangement
through education and time. Si thwrnai saori — collective warping-yarn exchange — fuses labour with
sociality, knowledge transmission, and reciprocity. Digital communication has reshaped but not erased it.

Carry this into the hall

1. Positionality is situational: cultural membership does not guarantee insider status across time and
education.

2. Si thwrnai saori fuses productive labour with sociality, knowledge transfer, and kinship obligation
simultaneously.

3. Reciprocal institutions respond to modernising pressure by adapting their social weight, not by
disappearing.

4. Reflexivity is not a corrective to fieldwork but its constitutive method — categories are unsettled by
encounter.

5. Substantivist embeddedness: economic activity in this weaving community is inseparable from its
social form.

Scholars to cite

Polanyi — substantivist
school

embeddedness si thwrnai saori proves labour and sociality are mutually
constituted, not separate domains

Malinowski participant
observation

shared labour access replicates Malinowskian immersion;
positionality complicates the clean insider model

Concepts to use

insider-outsider positionality  ·  reflexivity  ·  reciprocal labour exchange  ·  social embeddedness  · 
intergenerational transmission  ·  ritual sociality of work  ·  modernising pressure

Case to mention

si thwrnai saori, weaving
community, Arunachal
Pradesh, 2021

evidence that reciprocal labour fuses production, sociality, and knowledge
transmission

Practice

• Critically examine the insider-outsider distinction in anthropological fieldwork with reference to
reflexivity and positionality.  (10 marks)

• Using ethnographic evidence, discuss how reciprocal labour exchange functions as a mechanism of social
cohesion and knowledge transmission. How do modernising forces reshape such institutions without
necessarily erasing them?  (20 marks)
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Heat acclimatisation: physiological limits and bio-cultural
adaptation
Source: New Scientist, Vol 271 No 3611, 5 September 2026  ·  The heat is on / Beat the heat (cover feature, p. 30)
Paper I · 9.7  — supplements the ecological anthropology and bio-cultural adaptation chapter

Summary
Under intensifying climate stress, the human body recruits a suite of non-genetic, phenotypically plastic
responses to repeated heat exposure: plasma volume expands, the sweating threshold drops, heart rate
during exertion falls, and cutaneous blood flow becomes more efficient. These responses constitute classic
heat acclimatisation, a reversible, acquired adjustment that sits firmly within the non-genetic register of
bio-cultural adaptation. However, the material is explicit that acclimatisation is possible only up to a point
— beyond a certain intensity and duration of thermal load, physiological adjustment alone cannot protect
the organism. This ceiling is the argument standard answers omit. A cultural layer overlies the physiological
one: deliberate rescheduling of strenuous activity to cooler parts of the day, altered clothing, managed
hydration, and pre-cooling strategies represent intentional behavioural modification that extends the
effective adaptive range. The 2026 European heatwave and a record El Niño year pushing 2027 global
temperatures to projected all-time highs provide a live environmental stress that anchors 9.7's
desert-population examples in an urgent contemporary context. Infrastructure-level responses — water
supply, farming practice, building design — operate at the population scale but fall outside the
individual-body focus of the cover article.

Where can I use this?
Paper I · 9.8  Epidemiological Anthropology

Epidemiological Anthropology frames disease burden in terms of environmental exposure and population
vulnerability. The physiological ceiling of heat acclimatisation — beyond which the organism cannot
self-protect — defines the threshold at which heat becomes a direct health hazard. Write it as the point where
adaptive capacity is exhausted and epidemiological risk begins.

Paper I · 10  Concept of human growth and Development
Human growth and development tracks how biochemical, nutritional and environmental factors modulate
physiological functioning across the life course. Heat acclimatisation responses — plasma volume change,
sweating threshold shift — are environmentally induced physiological modifications. Write them as evidence
that environmental stress reshapes functional parameters beyond the genetic baseline.

What's in it for your Mains Exam

The acclimatisation ceiling: where non-genetic adaptation ends
Standard 9.7 answers list mechanisms of heat acclimatisation — increased plasma volume, lowered
sweating threshold, reduced exertional heart rate, efficient cutaneous blood flow — and stop there. The
critical counter-argument is that these adjustments are bounded: beyond a threshold of thermal intensity
and duration, further physiological change does not protect the organism. This ceiling reframes the topic.
The cultural layer — activity rescheduling, clothing adjustment, pre-cooling, managed hydration — is not
supplementary but structurally necessary once physiology approaches its limit. Bio-cultural adaptation in
heat is therefore a two-tier system: non-genetic plasticity raises the ceiling, and deliberate behavioural
modification extends effective range beyond what either tier achieves alone.

Two-tier model of heat adaptation
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Repeated heat
exposure

Physiological
acclimatisation

Adaptive ceiling
reached

Cultural behavioural
layer

Extended protective
range

Draw this five-box chain with a brake symbol at box 3 to mark the physiological limit; the arrow continuing to box 4 shows culture
taking over where biology stops — this is the argument examiners reward.
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Heat acclimatisation: physiological limits and bio-cultural
adaptation
Revision card
Paper I · 9.7  — supplements the ecological anthropology and bio-cultural adaptation chapter

In one breath

Heat acclimatisation is non-genetic, phenotypically plastic, and trainable — but has a physiological ceiling.
Cultural behaviour extends the adaptive range. A live 2026 heatwave context anchors the bio-cultural
framework in current environmental stress.

Carry this into the hall

1. Acclimatisation is non-genetic and reversible — distinct from heritable morphological adaptation.
2. Four mechanisms: expanded plasma volume, lower sweating threshold, reduced exertional heart rate,

better cutaneous flow.
3. Physiological ceiling exists — beyond it, the body cannot self-protect through acclimatisation alone.
4. Cultural behaviours — rescheduling, hydration, pre-cooling — extend adaptive range beyond the

biological limit.
5. 2026 European heatwave and El Niño anchor the theory in live, examinable environmental stress.

Scholars to cite

Julian Steward — cultural
ecology

cultural core
adaptation

behavioural rescheduling and hydration strategy form the
cultural core that mediates thermal stress

phenotypic plasticity
framework

non-genetic
adaptation

acclimatisation is reversible, acquired and distinct from
heritable morphological adaptation to heat

Concepts to use

phenotypic plasticity  ·  acclimatisation ceiling  ·  cutaneous vasodilation  ·  sweating threshold  · 
bio-cultural adaptation  ·  thermal load  ·  behavioural thermoregulation

Case to mention

2026 European heatwave, El
Niño context

live evidence that acclimatisation limits matter beyond historical
desert-population examples

Practice

• Distinguish between genetic and non-genetic bio-cultural adaptations to environmental stress, with
reference to the human body's response to heat.  (10 marks)

• Examine the concept of bio-cultural adaptation as applied to thermal stress. To what extent can
physiological acclimatisation protect human populations under conditions of extreme and prolonged
heat?  (20 marks)
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Read for this issue

Every publication scanned for this fortnight, whether or not it yielded a topic.

Anthro Bulletin, July 2026 (Anthropos India Foundation) 04 Oct 2026

New Scientist, 5 September 2026 04 Oct 2026

Yojana (English), September 2026 — Nourishing India: Nutrition, Health and a
Sustainable Future

04 Oct 2026

Science, 27 August 2026 04 Oct 2026

Economic & Political Weekly (EPW), Vol LXI No 35, August 29, 2026 04 Oct 2026
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